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I testify to everyone who hears the words of the prophecy 
of this book: if anyone adds to them, God will add to him 
the plagues which are written in this book.

If anyone takes away from the words of the book of this 
prophecy, God will take away his part from the tree of 
life, and out of the holy city, which are written in this 
book.

Revelation 22:18–19

World English Bible
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Foreword
In 1997, I was sitting in my dorm room at a Bible college in Australia, 
preparing to begin master’s-level papers on the book of Revelation. I was 
young, enthusiastic and in my mid-twenties. It was a daunting task.

As I began to unpack the text, something quickly became apparent: much of 
what I had been told about this mysterious book was, quite frankly, probably 
not true.

I finished the paper, received my mark and was left with a question that 
mattered more than the assessment: how was I going to apply what I had 
learned to my life?

For a long time, I hardly mentioned it to anyone. When the subject came up, 
it was difficult to find people willing to consider that Revelation might be 
something other than a book about the end times and the end of the world. 
The defence of that view could be fierce, sometimes almost frantic. Mostly, 
I let those conversations slide.

Even people with no particular connection to the Christian faith could be 
adamant about Revelation’s purpose. Of course it was about the end of the 
world. What else could it be? Sometimes I thought I could see a glimmer of 
fear behind their eyes.

As the years passed and I met people from many different backgrounds, I 
kept returning to the same question: how did we get this whole thing so 
twisted?

I had come to see Revelation as a beautiful, poetic and often bewildering 
piece of ancient literature. It contains difficult images, and I do not pretend 
they all fit comfortably together. Yet the image that drew me back was the 
Lamb who had been slain: a gentle creature, bearing the marks of violence, 
standing at the centre of a vision of victory.

To my reading, that image challenges our assumptions about power. The 
Lamb’s apparent powerlessness stands in stark contrast to the raging beasts. 
Love, compassion and sacrifice offer a different way to lead the world. They 
also ask something of us now, in the way we treat the people around us.

I began to ask another question: how could I communicate the possibility 
that we had lost the plot?

Here, at last, is my attempt.
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This book traces how the teachings of Darby and the notes of Scofield 
helped shape the way many of us learned to read Revelation. My concern is 
personal as well as historical. I want to understand how an inherited 
explanation can become so familiar that we mistake it for the text itself—
and what happens to our lives when it does.

There is some trepidation as I move towards publication. I am questioning 
ideas that some people hold close to the centre of their faith. I expect I may 
lose a few acquaintances. Then again, I may gain some new friends.

The warning from Revelation on the preceding page is a challenge to my 
own handling of the book too. It concerns the words of John’s prophecy; it 
does not make my interpretation immune from scrutiny or settle an 
argument against someone else’s notes. I must be willing to have my 
conclusions tested by the same text I ask others to read carefully.

If you are reading this, perhaps you have also suspected that something did 
not quite add up with the whole end-of-the-world story. Or perhaps you 
disagree with me and are willing to hear me out. Either way, I hope this little 
book helps turn our attention towards the centre of our faith: the Lamb who 
was slain, and the love we are called to practise.

Stuart Corlett
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1 The interpretation beside the text
In 1867, John Nelson Darby published a new English translation of the New 
Testament, accompanied by notes. By then he had spent decades developing 
a distinctive account of the church, Israel and the end of the age. His 
complete English Bible appeared in 1890, eight years after his death. His 
textual notes were distinct from the prophetic apparatus Scofield would later 
publish.[1]

In 1909, Cyrus Ingerson Scofield published a reference Bible that placed an 
extensive interpretive apparatus alongside the King James Version. A 
revised edition followed in 1917. Scofield did not supply a new translation 
of Revelation. He supplied a framework for reading it.[2]

Open a reference Bible and the change is visible on the page. The ancient 
words occupy their familiar place. Beneath them, in smaller type, an editor 
supplies divisions, explanations and routes to other passages. A reader 
reaches an obscure image, looks down for help, and returns to the verse with 
an interpretation already in mind. No words need to be erased for the 
direction of reading to change.

Darby developed a powerful division between God’s purposes for Israel and 
God’s purposes for the church. Scofield made a related framework readily 
accessible. This book examines how that framework redirected the reading 
of Revelation.

The result was an influential way of reading Revelation in which its seven 
churches became a sequence of church ages, a summons addressed to John 
became a sign of the church’s removal, and much of the remaining vision 
was assigned to events after that removal. The original hearers remained in 
the background, but the controlling story had moved elsewhere.[3]

That is the distortion this book challenges. A message that confronts 
churches about their allegiance can become a schedule from which the 
church expects to escape. A warning about the seductive power of empire 
can become an invitation to identify the next world ruler. A vision that 
exposes the human cost of wealth and domination can become a reason to 
regard that cost as inevitable.

These consequences do not follow in every believer. Many Christians who 
expect a rapture care generously for their neighbours. Their compassion is 
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real. Nor did Darby invent Christian hope in Christ’s return, divine 
judgement or a coming kingdom. Those beliefs long preceded him. The 
question is whether the particular arrangement he developed, and the 
popular reading it helped generate, faithfully represents the passages used to 
support it.

What I mean by warped
By saying Darby warped the gospel, I mean that his framework can bend 
attention away from present discipleship by placing major biblical passages 
inside a tightly divided account of future events. The title states the 
judgement this book must defend from the evidence.

I am not claiming that Darby secretly intended to make Christians cruel, that 
Scofield knowingly deceived his readers, or that every form of 
dispensational theology says the same thing. Intentions, interpretive effects 
and later uses are different questions. Confusing them would reproduce the 
careless reading this book opposes.

The phrase Gospel of Death describes what Christian proclamation becomes 
when catastrophe matters more than the people caught in it. It names a 
moral danger: the hope of deliverance can become indifference to those who 
will supposedly be left behind. News of war can become confirmation of a 
theory before it becomes a call to protect human life.

The decisive change occurred in interpretation. The words could remain 
intact while the context governing their meaning shifted.

The test throughout this book
We will ask three questions. What does the passage actually say? What 
additional claim does the system require? What happens when that 
additional claim becomes the reader’s unquestioned starting point?

Those questions take us through the lives and networks of Darby and 
Scofield, then into the passages where their framework does its work. Only 
after that will we return briefly to Revelation as a communication to ancient 
churches. The aim is to recover the force of its call to faithful living without 
pretending that every image has a simple answer.
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2 Darby and the search for the true 
church
County Wicklow, Ireland, in the 1820s. Beyond Dublin, the land rises 
towards the mountains. This was the setting of Darby’s early ministry, 
before his name became attached to a system for dividing the biblical future. 
His work began among people in a parish. The future system would grow 
out of questions about the church to which they belonged.

John Nelson Darby had been born in London in 1800 into a family with 
substantial Irish connections. Educated at Trinity College Dublin, he trained 
in law before entering the ministry of the established Church of Ireland. His 
service in Wicklow placed him within an institution whose authority he 
would increasingly question. His later separation grew out of a religious 
world he knew from within.[1]

That background matters. Darby’s central concern was not initially how to 
match Revelation to a newspaper. He was asking what the church was, 
where its authority lay and how Christians could belong to one body when 
ecclesiastical institutions divided them. His response involved moving away 
from the authority and political entanglements of the established church 
towards gatherings understood to rest directly on Christ and Scripture.

There was an attraction here that should not be dismissed. An ordinary 
believer could ask whether an institution’s power had obscured the church’s 
calling. Christians could gather around a shared faith rather than accept 
every inherited boundary. A critic of Darby can recognise the force of that 
concern while questioning the system he constructed to answer it.

The historical lesson is uncomfortable: a movement that resists inherited 
authority can develop authoritative habits of its own. Removing an 
ecclesiastical structure does not remove the influence of the teacher who 
explains what the Bible means.

A network rather than a solitary discovery
Darby belonged to a developing network of early Brethren figures that 
included John Gifford Bellett, Edward Cronin and Anthony Norris Groves. 
Connections with George Vicesimus Wigram and Benjamin Wills Newton 
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helped extend the movement. Plymouth became an important centre, giving 
the Brethren their familiar name. These men were not interchangeable, and 
their later disagreements must not be erased to manufacture a single, 
uniform movement.[2]

The setting changes from the parish to a country house. At Powerscourt, 
near Enniskerry, an eighteenth-century mansion stood in the Wicklow 
landscape, with the Great Sugar Loaf beyond. Its broad Palladian frontage 
and dome-roofed towers expressed permanence and rank. The mountain 
belonged to a much older landscape. Here, beneath the roof of a great house, 
readers gathered to consider visions in which kingdoms rose and fell.[6]

Lady Powerscourt hosted prophetic discussions here in the early 1830s, in a 
wider environment of interest in prophecy that included the Albury meetings 
associated with Henry Drummond. Darby’s 1832 correspondence records 
discussion of Daniel and Revelation at Powerscourt. It also speaks about 
Christian fellowship, love and the needs of others.[3]

The contrast is worth holding in view. A book sent to churches living under 
Roman power was being discussed in an Irish aristocratic household nearly 
eighteen centuries later. That distance does not invalidate the discussion. It 
makes the interpreter’s task more demanding. The world outside the window 
was no longer the world of John’s first hearers.

These settings made interpretation a collective activity. Hosts provided 
space; teachers brought arguments; letters carried discussions onwards; 
publications gave ideas a life beyond the meeting. Darby’s work in several 
European countries and his Bible translation projects further widened his 
reach.[1]

Through sustained teaching, these distinctions acquired coherence and 
authority. The participants did not agree on everything. Their disagreements 
became part of the movement’s history.

The Brethren’s own divisions make that clear. The separation associated 
with Darby in 1848 helped establish the distinction between Exclusive and 
Open Brethren. A movement concerned with Christian unity became a 
movement in which the boundaries of fellowship were themselves sharply 
contested.[4]
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Darby’s own warning
In his 1829 reflections on prophetic inquiry, Darby warned about speculative 
excitement and the spiritual inadequacy of knowledge that did not direct 
Christian life. Prophecy, on his own account, had to do more than satisfy 
curiosity.[5]

His own warning gives us a standard against which to assess his legacy. 
Prophetic teaching should strengthen worship, holiness and the life of the 
church.

It then asks whether the framework adequately serves them. Does separation 
from a corrupt world mean refusing its injustice, or can it become 
withdrawal from responsibility for its victims? Does heavenly belonging 
strengthen faithfulness on earth, or make earthly life seem a temporary 
concern? Those are not identical consequences, and Darby’s language 
should not be treated as if it settles the behaviour of everyone who receives 
it.

His framework nevertheless made the distinction between the church and 
Israel carry exceptional weight. Once that distinction controlled the 
allocation of prophecy, it could determine whose future a passage described 
before the passage was read in its own setting. That is the step we must 
examine next.

A note on origins
The precise development of Darby’s early views is debated. Claims that one 
individual, conference or alleged revelation accounts for the entire system 
require evidence. This book does not depend on such a claim. Darby’s 
mature writings state the distinctions clearly enough to assess them without 
inventing a single moment of origin.
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3 Dividing the biblical story
Darby’s decisive move was to distinguish the church’s heavenly calling 
from Israel’s place in the fulfilment of earthly promises. In his account, the 
church was not simply another name for Israel. Prophecies concerning Israel 
retained their own fulfilment, while the church occupied a distinctive 
position as the body of Christ.[1]

The approach became known as dispensationalism. It distinguishes different 
arrangements in God’s dealings with humanity across biblical history. The 
particular form examined here gives the distinction between Israel and the 
church a controlling role in prophecy. Later dispensational writers differ 
among themselves; the label alone does not settle their position on every 
passage.

A distinction between Israel and the church is not, by itself, an error. The 
Bible contains different communities, covenants and historical 
circumstances. A promise addressed to ancient Israel cannot responsibly be 
read as if it were originally addressed to a modern congregation. Careful 
reading requires attention to differences.

The problem arises when a legitimate distinction becomes a controlling 
division. The interpreter begins with separate programmes, allocates 
passages to them, and then cites the resulting arrangement as proof that the 
programmes must be separate. The arrangement can become difficult to 
challenge because every troublesome passage has already been assigned its 
place.

The church leaves before the crisis
In The Rapture of the Saints and the Character of the Jewish Remnant, 
Darby argues for the removal of the saints before the tribulation and 
distinguishes that removal from their manifestation with Christ. A Jewish 
remnant, meanwhile, awaits deliverance in the setting of the end-time crisis. 
These are connected parts of his argument, not unrelated predictions.[1]

The logic is understandable. If the church has a distinct heavenly calling, 
and if the final crisis belongs to God’s dealings with Israel and the nations, 
the church can be understood as removed before that crisis. Its absence 
preserves the distinction on which the arrangement depends.
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But an understandable argument is not the same as an explicit statement in 
Revelation. The question is whether John tells his readers that the church 
has been removed before the visions of conflict unfold, or whether the 
interpreter supplies that conclusion from a larger framework.

This difference matters because a framework can answer a question that the 
immediate passage never asks. John’s account of entering a heavenly vision 
can be made to answer when all Christians will leave the earth. Paul’s 
reassurance about believers who have died can be made to establish the 
timing of a tribulation. Daniel’s account of Jerusalem can be made to supply 
the missing interval.

Each connection needs an argument. None becomes self-evident merely 
because the combined scheme is familiar.

What Darby did and did not invent
Christian expectation of a future reign of Christ predates Darby by many 
centuries. Justin Martyr discussed such an expectation in the second century, 
while acknowledging disagreement among Christians. Augustine later 
offered a different account of the thousand years. Christian interpretation 
was already diverse long before the nineteenth century.[2]

Darby’s distinctive contribution was an arrangement of these expectations. 
Its relative novelty does not itself establish error; its interpretation of the 
passages must be tested.

Darby also explicitly resists the suggestion that different historical positions 
mean different grounds of salvation. His argument distinguishes the 
condition and calling of believers while maintaining the necessity of divine 
saving work. Calling his system a simple doctrine of two unrelated ways to 
be saved would misrepresent the argument we need to assess.[1]

Where the focus begins to move
Revelation addresses churches that must decide how to live under pressure, 
how to respond to wealth, and whether their witness has been compromised. 
The Darbyite arrangement directs attention towards another question: which 
events belong to the church’s future, and which belong to Israel’s future 
after the church has gone?
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That question does not automatically erase discipleship. It can, however, 
become the organising question. The reader’s first task then becomes 
locating each scene in a sequence rather than hearing its challenge.

Consider the difference in practice. A vision of exploitative wealth might 
prompt a church to examine its treatment of workers. Under a primarily 
predictive reading, it might instead prompt a search for the future economic 
power that will fulfil the vision. The first question concerns participation. 
The second concerns identification. Both can be discussed, but they do not 
demand the same response.

The danger is greatest when identification displaces participation so 
completely that the reader no longer expects to be implicated. The wicked 
city is always somewhere else. Its judgement belongs to another people or 
another time. Our role is to recognise it before we depart.

Scofield’s contribution was to help place an organised version of this 
approach within the everyday act of reading the Bible.
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4 Scofield and the people who carried 
the system
The story crosses the Atlantic. St Louis, Dallas, Northfield: the names mark 
different stages in Scofield’s movement from law and politics into 
evangelical teaching. At Northfield, the Connecticut River runs through the 
Massachusetts town. Here, far from Darby’s Wicklow parish, Scofield 
entered the setting of Moody’s ministry. The ideas travelled through a 
landscape of congregations, conferences and training schools, acquiring new 
audiences as they went.[7]

Cyrus Ingerson Scofield was born in Michigan in 1843. Before becoming a 
pastor and Bible teacher, he trained in law and entered politics in Kansas. 
His religious conversion is dated to 1879. He moved into pastoral ministry 
in Dallas in the early 1880s and later served at Northfield, Massachusetts, in 
the setting of Dwight L. Moody’s evangelical work.[1]

His route differed from Darby’s. Darby had emerged from the established 
church and the search for a different form of Christian gathering. Scofield 
worked through American congregations, evangelistic networks, 
conferences and organised Bible teaching. That environment gave him 
access to readers beyond any single denomination.

The history does not require a personal meeting between Darby and Scofield 
to explain the connection. Ideas travel through teachers and institutions. 
Scofield received a developing dispensational tradition and gave it a 
particularly effective form.

Teachers, colleagues and supporters
Arno C. Gaebelein’s account identifies the St Louis pastor James H. 
Brookes as an important teacher of Scofield. It places Scofield within the 
Niagara Bible Conference world and describes a conversation at Sea Cliff in 
1901 about the proposed reference Bible. Gaebelein became a consulting 
editor and a contributor to its prophetic interpretation.[2]

His account also names financial supporters: Alwyn Ball Jr, John T. Pirie, 
John B. Buss and Francis E. Fitch. These are documented connections in a 
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participant’s retrospective history. They are more useful than an 
unsupported story about hidden sponsors controlling the project.[2]

Gaebelein was an advocate, not a detached investigator. His recollections 
must be read as testimony from within the undertaking. Even so, they show 
the practical supports a large publishing project required: relationships, 
assistance, funding and sustained editorial labour. The book did not reach 
readers through theological argument alone.

In the 1902 foreword to Gaebelein’s Harmony of the Prophetic Word, 
Scofield praised an approach that gathered prophetic material into a coherent 
account. That foreword is revealing because it describes a method. Passages 
distributed through Scripture are brought together, their relationships 
identified, and the resulting whole presented as a consistent prophetic 
scheme.[3]

There is nothing inherently wrong with comparing biblical books. The issue 
is whether the proposed relationships are demonstrated or assumed. If the 
assembled system determines how each passage must be read, the apparent 
agreement can be an effect of the method rather than independent 
confirmation of it.

The authority of a reference Bible
In 1909 the work took a form that could leave the conference room and 
enter a home: a bound reference Bible published by Oxford University 
Press. A revised edition followed in 1917. Its combination of a familiar 
translation with an extensive explanatory system made theological 
interpretation available at the point of reading.[4]

The change was one of scale and access. A conference requires a journey, a 
meeting and a speaker. A reference Bible can sit on a table and be opened 
again the next morning. The teacher’s arrangement remains available after 
the teacher has left.

The publisher’s name did not turn every note into a scholarly consensus. 
Nor did printing commentary beside Scripture make commentary Scripture. 
Yet the format could give the interpretation a special practical authority. A 
reader seeking help with a difficult verse did not have to leave the page to 
find a confident answer.
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The design made the framework easy to consult and carry from passage to 
passage. Readers could use the notes critically, but the interpretation was 
always close at hand.

Scofield’s influence also extended through educational work. His 
correspondence teaching, involvement in Bible conferences and 
participation in the founding of the Philadelphia School of the Bible in 1914 
formed part of that wider setting.[5]

Lewis Sperry Chafer, who studied under Scofield at Northfield, founded the 
institution now known as Dallas Theological Seminary in 1924. Scofield, 
who died in 1921, did not found it. The connection is one of teaching and 
inheritance, not direct institutional authorship.[6]

What this network proves
These connections explain the system’s reach. Its theological authority must 
still be tested against the passages it interprets.

The documented network does, however, challenge the impression that a 
reader simply opened an unmediated Bible and discovered the finished 
system. Teachers selected questions, editors arranged references, donors 
supported production, and institutions trained later teachers. Interpretation 
arrived with a history.

Recognising that history gives readers permission to examine what they 
inherited. A familiar explanation may be a tradition rather than the plain 
meaning of the passage. The next chapters test that possibility against 
Scofield’s own notes.
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5 When the notes direct the reading
A note can help a reader understand a passage. It can also tell the reader 
what the passage must mean before the evidence has been considered. The 
difference lies in whether the explanation remains answerable to the text.

When commentary borrows the authority of Scripture
Open a Bible on a table. The biblical passage occupies the upper part of the 
page; beneath it, an editor explains what it means. Both travel inside the 
same covers. Yet they do not possess the same authority. One is the text 
being interpreted. The other is a human judgement about that text. The 
danger begins when the physical unity of the book makes that distinction 
harder to maintain.

Scholars call the material surrounding a text its paratext: introductions, 
headings, notes and other features that guide the encounter with it. These 
additions can influence which questions readers ask and which answers 
appear available. Michael J. McClymond’s study of Catholic and Protestant 
annotated Bibles argues that notes commonly express theological 
commitments rather than merely supplying neutral assistance. His 
discussion includes Scofield’s Bible.[2]

The authority becomes undue when an interpretation receives trust because 
of where it is printed rather than because its argument has been established. 
In a separate commentary, the interpreter’s voice is easier to recognise as 
another person’s contribution. On the biblical page, that voice is present at 
the moment of uncertainty. The reader need not seek a second opinion: an 
answer already waits beneath the verse. Typographical separation does not 
guarantee intellectual separation.

Headings can direct the encounter even earlier. A heading tells us what sort 
of passage we are about to read. An introduction can supply the overall story 
into which every verse is then fitted. Cross-references select the passages 
brought into conversation. Oxford University Press’s own account of 
Scofield’s edition identifies its chain references, introductions and 
explanations placed alongside the text as central features of its design.[3] 
Each can be useful. Together, they also give an editor considerable power to 
organise a reader’s attention.
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Consider Revelation 4. John is summoned into a vision. If the 
accompanying note associates that summons with the church’s removal, the 
reader may begin interpreting everything that follows from the assumption 
that the church has gone. The note supplies a premise; later passages are 
then read through it. When those passages appear to fit, the reader may 
believe Scripture has confirmed the premise. But the apparent confirmation 
depends on an interpretive route the editor helped select. The next chapter 
tests that particular reading against John’s words.

Repeated use can make the distinction still less visible. A reader may 
remember the explanation together with the verse and eventually describe 
both as what the Bible teaches. McClymond reports encountering readers 
who answered difficult passages by quoting annotations as what their Bible 
said. That is an illustrative observation, not a measurement of how every 
study-Bible reader behaves.[2]

There are limits to the charge. Historian Brian Stanley discusses the 
influence of Scofield’s visual and interpretive framework but questions 
whether claims that it conferred explicit divine authority have been pushed 
too far.[4] The defensible argument is that the format can encourage 
deference and make interpretation less conspicuous. It does not establish 
that every reader confuses commentary with Scripture, or that every 
annotation is misleading.

This can have a subversive effect from within: the notes can displace the 
text’s meaning while appearing to defend its authority. Calling it sabotage, 
however, would imply deliberate deception. The evidence discussed here 
establishes no such intention. Our criticism concerns what the method can 
do, whether or not its editor intended that result.

A good note should make its reasoning open to examination. It should 
distinguish evidence from inference and acknowledge significant 
alternatives. Readers can help preserve that distinction by reading a passage 
before consulting its notes, comparing explanations, and asking what the 
passage itself supports. An explanation deserves authority to the extent that 
it earns it. Being bound inside a Bible does not make it biblical.

Three distinctions the reader needs
First, distinguish translation from interpretation. Translating a Greek word 
and deciding that an entire scene predicts a particular stage of future history 
are different activities. The criticism in this book concerns the second. 
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Scofield’s use of the King James text makes the distinction particularly 
clear.

Second, distinguish what a passage states from what an interpreter infers. 
Revelation 4 records a heavenly summons to John. Identifying that 
summons with the removal of the whole church is an additional claim. It 
may be defended, but it must not be presented as the event John explicitly 
describes.

Third, distinguish an ancient passage’s meaning from its later application. 
Revelation’s account of oppressive wealth may expose the behaviour of a 
modern corporation. That does not mean John intended to identify that 
corporation. A text can illuminate our world without containing a coded 
description of our headlines.

These distinctions are not devices for avoiding difficult texts. They prevent 
difficulty from being exploited by an interpreter’s confidence.

The system can protect itself
An interpretive arrangement becomes self-protecting when every difficulty 
is resolved by another part of the same arrangement. The church seems 
present in the form of suffering saints, but those saints are assigned to a 
different group. A time statement seems urgent, but the event is relocated to 
an unspecified distant future. A command seems universal, but its primary 
jurisdiction is assigned elsewhere.

Any one of those moves might be argued on textual grounds. The problem is 
treating the accumulated moves as if no interpretation had occurred. Readers 
then hear a conclusion as the Bible’s own description when the conclusion 
depends on several contested steps.

A responsible teacher exposes those steps. The teacher says which part is 
explicit, which part is inferred and which alternatives remain possible. This 
does not require listing every interpretation whenever a verse is read. It 
requires honesty about the weight the evidence can carry.

Read the original notes, including their qualifications
The detailed examples in the following chapters use the 1917 Scofield notes. 
That edition should not be silently treated as identical to every later revision 
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or every modern dispensational teacher. The claim being assessed must 
belong to the source cited.[1]

Scofield’s qualifications matter too. We will examine his prophetic claims 
alongside the local meaning and moral application he retains.

The criticism is therefore about interpretive priority. Which layer governs 
the others? Does the local meaning establish the boundaries of the proposed 
prophetic meaning, or does the prophetic scheme control what the local 
message is allowed to do? Does moral application retain its full force, or is it 
repeatedly treated as secondary to a distinction between dispensations?

The first test is the seven churches, where Revelation itself begins.
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6 Moving the churches out of the way
Ephesus, Smyrna, Pergamum, Thyatira, Sardis, Philadelphia and Laodicea. 
Before these names become labels on a prophetic chart, they belong to 
places. Revelation addresses people living in them: communities with 
different pressures, different failures and different reasons to be afraid or 
complacent.

Revelation names these seven churches in the Roman province of Asia. Its 
messages address concrete conditions: lost love, suffering, compromise, 
false teaching, complacency and endurance. The churches are told to hear, 
repent and remain faithful. These are demands made upon communities in 
the world of the book’s first hearers.

Scofield’s note on Revelation 1:20 acknowledges local, admonitory and 
personal applications. He then adds a prophetic application in which the 
seven churches outline successive periods of church history. Ephesus 
belongs to the apostolic period; Pergamum to the imperial favour associated 
with Constantine; Thyatira to the papacy; Sardis to the Reformation. The 
final churches complete the historical sequence.[1]

John does not name these later periods. The note supplies them.

The first move
The argument depends partly on an expectation about what Revelation 
ought to contain. Scofield reasons that a prophetic book should provide a 
foreview of the church age, and that the messages must provide it because 
the church does not appear in the later visions in the same way. The 
proposed need for a church-history outline helps establish where that outline 
is found.[1]

That reasoning requires scrutiny. The absence of the outline we expect is not 
evidence that a different kind of passage secretly contains it. We must first 
establish that John intended to provide such an outline.

The conditions described in the messages also resist a neat sequence. 
Wealth, persecution, doctrinal dispute and loss of love can exist at the same 
time in different churches. Revelation presents them as conditions of 
communities receiving the same book. Turning their arrangement into 
successive ages requires an additional explanation.
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A defender may say that the messages have both a first-century and a later 
prophetic meaning. That possibility cannot be dismissed merely by pointing 
to their original audience. But the second meaning needs positive evidence. 
A resemblance between a later period and a church’s condition is not 
enough, particularly when the resemblance depends on broad 
characterisations selected by the interpreter.

The practical shift is significant. A church can hear Laodicea’s warning as a 
judgement upon its own comfort, or it can treat Laodicea chiefly as 
confirmation that history has reached its final age. The second use can leave 
the first unfinished.

The second move
Revelation 4:1 addresses John: he is summoned to see what will happen 
after these things. Verse 2 describes him as being in the Spirit. The narrative 
has moved into a heavenly vision.

Scofield’s note connects that summons to 1 Thessalonians 4:14–17 and says 
it seems to indicate the fulfilment of the gathering described there. He then 
points to the absence of the word church from the main body of the ensuing 
visions.[2]

The connection is not a literal restatement of John’s scene. An individual 
visionary’s summons is being made to represent a collective event. The text 
does not say that all Christians are bodily removed from the earth at this 
point. The proposed identification must come from an interpretive argument 
beyond the immediate wording.

Absence of a word does not settle absence of the people it can describe. 
Revelation continues to speak of saints, witnesses and those who keep faith 
with Jesus. Revelation 13:7 depicts war against the saints; 14:12 calls for 
their endurance. A dispensational reading can identify these people as 
believers belonging to a different stage of God’s programme, but that 
identification is another step to defend, not a fact established by vocabulary 
alone.

What is lost when the move governs the book
The first move turns the churches into an outline of history. The second 
treats John’s ascent as the point at which the church is removed. Together 
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they make the remaining conflict easier to read as someone else’s 
experience.

Yet the book is sent to churches as a whole. Its opening blessing concerns 
hearing and keeping its words, and its closing instructions return to the 
churches. The visions are not delivered as material irrelevant to their 
discipleship until a much later audience arrives.[3]

A modern reader may still ask about future fulfilment. But the reader must 
first ask what the visions were meant to do for the people receiving them. 
Any account that leaves those people with little more than a distant schedule 
has failed to explain the communication it claims to interpret.
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7 Stopping the prophetic clock
The next move takes us out of Revelation and into Daniel. Scofield’s note 
on Daniel 9 places the church age between the sixty-ninth and seventieth 
weeks. The final week is thereby separated from the earlier sequence and 
assigned to the end-time crisis. Other passages are then brought into relation 
with it.[1]

Revelation does not explicitly set out a seven-year period following the 
church’s rapture. This structure comes from coordinating books and 
passages. It must be evaluated as a synthesis.

What the gap must accomplish
Daniel 9 concerns Jerusalem, its people, transgression and restoration. Its 
compressed chronology, anointed figures and references to devastation are 
difficult. Serious interpretations differ over historical referents and the 
relation of its periods to subsequent events.

That difficulty does not make an indefinite gap self-evident. In Scofield’s 
reading, the gap must hold the church age while the final week awaits its 
fulfilment. The distinction between Israel and the church helps explain why 
the sequence is interrupted; the interrupted sequence then supports the 
distinction between their prophetic programmes.

Here the argument risks becoming circular. A theological framework may 
help explain a gap, but the gap needs evidence independent of the 
framework it is used to confirm. Why does the passage require the 
interruption? Showing that the system needs it is insufficient.

Scofield’s note also connects the final crisis with passages in Matthew, 
Thessalonians and Revelation. Each proposed identification needs the same 
scrutiny. Similar language can reflect common scriptural traditions without 
establishing that every passage describes one identical sequence of events.

What Paul is answering
In 1 Thessalonians 4:13–18, Paul addresses grief and concern about 
believers who have died. His reassurance is that the dead will not be 
excluded from the Lord’s coming. The living and the dead will be gathered 
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to be with the Lord. He tells the community to encourage one another with 
that assurance.

The passage does not explicitly state that this gathering occurs seven years 
before a public return, or that it removes the church before a tribulation 
described in Revelation. Those claims require connections to other texts. 
Calling the gathering a rapture does not establish the timing attached to it.

Nor does Paul’s pastoral purpose point towards neglect of ordinary 
responsibility. The surrounding letter calls believers to love, work, 
encourage the fainthearted, help the weak and be patient. Expectation is 
placed within the life of a community, not offered as an exemption from it.[2]

A teaching that weakens these responsibilities must be tested against Paul’s 
letter as a whole.

The near future cannot simply disappear
Revelation opens with events that must soon take place and a time described 
as near. Its closing chapter repeats the urgency. John is told not to seal the 
prophecy because the time is near. These statements belong to the book’s 
communication with its first hearers.[3]

Readers differ over the extent of first-century fulfilment and any remaining 
future horizon. Those difficulties cannot be resolved by ignoring the words 
soon and near.

The claim that John’s entire future horizon was near also needs argument. 
His visions include judgement, resurrection and new creation. Urgency 
establishes immediate relevance and near expectation; it does not settle the 
fulfilment of every scene.

There is no adequate basis for treating Revelation chiefly as a coded guide to 
our news while relegating its original audience to spectators. An interpreter 
who moves the book’s centre of gravity across centuries must demonstrate 
why.

A future hope can remain. What must go is the assumption that our moment 
in history supplies the key John’s first readers lacked. Once that timetable 
governs the reading, another question follows: does it also change which 
commands Christians regard as theirs?
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8 Putting Jesus in another compartment
A prophetic scheme becomes especially consequential when it changes how 
readers receive Jesus’ teaching. The question is no longer only when an 
event occurs. It becomes which commands belong directly to us.

Scofield’s note on Matthew 5 treats the Sermon on the Mount primarily as 
the law of the kingdom. It directs readers to the Epistles for the primary 
statement of the church’s privileges and duties. Yet it also expressly retains 
a moral application of the sermon to Christians.[1]

The criticism concerns that order of priority. A distinction between primary 
teaching and moral application can become an excuse for avoiding a 
demanding command.

Classification must not become exemption
Jesus tells his hearers to love enemies, reject retaliation and practise a 
righteousness that reaches into motives and relationships. These teachings 
are not abstract curiosities. They challenge the ordinary ways people defend 
status, protect advantage and justify hostility.

If the first response is to assign them to another dispensation, the moral 
encounter can be delayed. The reader may learn where the command 
belongs before asking what obedience requires. Scofield’s retained moral 
application should prevent a complete dismissal, but a later teacher who 
neglects that qualification can leave the classification doing most of the 
work.

The problem is not that every biblical instruction applies identically in every 
situation. It plainly does not. The problem is using a system of distinctions 
to reduce the force of teaching that the wider New Testament continues to 
press upon Christian communities.

Matthew’s Gospel ends with the instruction to teach disciples to observe 
what Jesus commanded. Paul’s letters call for love, peace, care for the 
vulnerable and resistance to revenge. Romans 12 tells believers to feed an 
enemy rather than retaliate. First Thessalonians 5 requires patience, help for 
the weak and pursuit of good towards everyone.[2]
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The church cannot honestly use a supposed preference for the Epistles to 
escape those demands. The demand meets it there too.

A future kingdom does not suspend a present obligation
Imagine a congregation discussing whether to assist a family whose religion 
or nationality it distrusts. A prophecy framework cannot answer whether the 
family deserves food by placing its people on one side of an anticipated 
conflict. The immediate question concerns the needs of human beings and 
the obligations of neighbours.

Once a person becomes a role in a predicted drama, we may stop attending 
to the person’s actual suffering.

Jesus’ account of neighbour-love resists that move. In Luke 10, the person 
who acts as a neighbour is the one who shows mercy across a hostile social 
boundary. The narrative tests conduct, not the interpreter’s ability to place a 
community in sacred history.

Revelation likewise evaluates the churches’ conduct. Ephesus is challenged 
over love; Thyatira is commended for love and service; Laodicea is exposed 
in its comfortable self-assessment. Whatever future horizon the book 
contains, its present readers are accountable now.[3]

The limit of the historical claim
Doctrine influences conduct through teaching, institutions and personal 
choices. It does not determine every action: a believer can hold this scheme 
and practise generous care, while a critic of it can remain selfish.

The test is what a teaching encourages us to notice, which responsibilities it 
makes central, and whether its teachers challenge the excuses drawn from it.

A theology that repeatedly allows responsibility to be postponed deserves 
scrutiny. The risk grows when a framework leaves the reference page and 
becomes a popular way of explaining the news.
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9 From a system to the headlines
Darby’s distinctions and Scofield’s notes did not by themselves produce 
every later prediction. The path from a theological system to popular 
prophecy includes further decisions: selecting contemporary events, 
assigning them biblical roles and presenting the resulting account to an 
audience.

Two later publishing landmarks help locate the changing medium. Hal 
Lindsey and Carole C. Carlson’s The Late Great Planet Earth appeared in 
1970. The Left Behind fiction series by Tim LaHaye and Jerry B. Jenkins 
began in 1995. Their publication belongs to a much later setting than 
Darby’s nineteenth-century teaching or Scofield’s early twentieth-century 
reference Bible.[1]

These later works did not simply repeat every earlier claim unchanged. They 
brought dispensational expectations into popular exposition and, in Left 
Behind, an extended fictional world organised around rapture and 
tribulation.[2]

A novel can make a sequence imaginable. Repetition can make it familiar. 
Neither makes the sequence an explicit statement of Revelation.

How a headline becomes a fulfilment
Picture an ordinary room with a news report playing. On the screen are 
damaged homes and people searching for relatives. Beside the viewer is an 
open Bible. The crucial change happens in the question asked: whose 
suffering is this, and what can be done, or which prophetic event does it 
confirm? The scene illustrates how quickly interpretation can redirect 
attention.

The process can begin with a real observation: a government becomes more 
authoritarian, a war breaks out, or a new technology changes trade. The 
interpreter then selects a biblical image and proposes a correspondence. The 
correspondence is repeated until it feels like recognition rather than a 
hypothesis.

This method has a basic weakness. Many governments have exercised 
coercion. Many wars have frightened observers. Many technologies have 
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altered buying and selling. A broad resemblance does not identify a unique 
fulfilment.

A persuasive interpretation must explain why the proposed event fits better 
than alternatives, how the identification relates to the ancient context, and 
what evidence could show it to be wrong. If a failed identification can 
simply be replaced with the next candidate while the method remains 
beyond criticism, the method has protected itself from correction.

The emotional appeal is easy to understand. Confusing events become 
intelligible. The believer belongs to the group that knows what is happening. 
Uncertainty is exchanged for a story with a destination.

But the feeling of understanding is not the same as understanding the text. 
Confidence may come from the completeness of the story rather than the 
strength of the interpretation.

Readiness is not prediction
An expectation that Christ may come at any time is not identical to naming a 
date or identifying a current ruler as the final enemy. Critics must preserve 
that distinction. Darby’s own warning against speculative prophetic inquiry 
is relevant here.[3]

The practical question is what readiness means. It may mean prayer, 
generosity, reconciliation and faithful work. It may instead become constant 
scanning for signals. A teacher should be judged by the practice encouraged, 
not merely by the word readiness.

If believers are told to be ready but are repeatedly offered geopolitical clues, 
the clues can become the real curriculum. If every crisis is introduced as a 
possible prophetic milestone, the pain of those affected can become 
secondary to the thrill of recognition.

The problem is therefore not future language alone. It is a habitual transfer 
of attention from people and obligations to signs and sequences.

Once suffering becomes evidence for a schedule, the people caught in it can 
slip out of view. The next question is what that change of attention allows us 
to excuse.
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10 When expectation becomes an 
excuse
Believing that the end may come tomorrow can intensify care today. It can 
also be used to postpone care indefinitely. The outcome depends on what the 
belief is made to mean.

There is no sound inference from a short future to a smaller duty. A hungry 
person still needs food. A threatened child still needs protection. A worker 
cheated today is not helped by being told that history may soon finish. 
Uncertainty about tomorrow gives us no exemption from what we can do 
now.

The moral error occurs when a prediction supplies an excuse: the world is 
destined to deteriorate, so efforts at repair are pointless; conflict is expected, 
so opposition to injustice is naïve; an outcome is prophesied, so the suffering 
involved need not disturb us.

Each conclusion adds something the prediction itself does not establish. 
Even if an evil event were foreseen, it would not follow that we should 
welcome it, assist it or withhold care from those it harms. Description is not 
permission. Foreknowledge is not a moral command.

The loss of accountability
A fixed prophetic story can make human choices appear less significant than 
they are. A policy becomes a sign of the times. A leader becomes a 
necessary figure. A preventable harm becomes part of an inevitable 
sequence.

That shift can shield the people who made decisions. We stop asking who 
ordered an action, who benefited, who suffered and what alternatives were 
available. The responsible actors disappear inside the prophetic explanation.

Teachers remain accountable too. When a prediction fails, its correction 
should be as public as the original claim. Confidence cannot be allowed to 
replace evidence simply because a religious audience trusts the speaker.

Revelation moves in the opposite direction when it exposes Babylon’s trade 
and violence. Its merchants are not excused because judgement forms part 
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of a divine vision. The vision identifies what they value and whose lives 
their wealth consumes. Revelation 18 includes human beings among the 
city’s merchandise and connects the city with bloodshed.[1]

A reading that turns this exposure into passive acceptance of exploitation 
has reversed its moral direction. The command to come out of Babylon 
concerns refusal to share in its sins. It does not instruct readers to admire the 
efficiency with which those sins fulfil a timetable.

Israel, Palestine and the danger of assigned roles
The distinction between Israel and the church can become politically 
charged when biblical promises are applied to a modern state. But several 
claims must be kept separate: a biblical promise to ancient Israel, the 
continuing significance of the Jewish people, a judgement about a modern 
state, and approval of a particular government’s action.

None of those steps automatically proves the next. A theological conviction 
about Jewish history does not establish the justice of every contemporary 
policy. Supporting Jewish safety does not require denying Palestinian 
humanity. Defending Palestinian dignity does not justify hostility towards 
Jews.

The interpretive danger appears when people are valued chiefly for the role 
assigned to them in an end-time narrative. Israelis can become instruments 
of a Christian prophecy scheme rather than neighbours with their own lives 
and beliefs. Palestinians can become obstacles to a desired fulfilment rather 
than people whose rights, homes and safety matter. Both reductions are 
failures of neighbour-love.

This book does not claim that one secret lobby created Darby’s doctrine or 
financed Scofield in order to produce modern politics. The documented 
account of the reference Bible names participants and supporters; it does not 
establish such a conspiracy. A claim of hidden sponsorship requires 
financial and archival evidence, not the fact that a later political movement 
found a theology useful.[2]

Christian support for Zionism also has more than one theological basis. It 
should not all be collapsed into belief in a pre-tribulation rapture. For this 
argument, the decisive test is narrower: does a prophetic conviction cause 
someone to excuse conduct they would condemn if another population 
suffered it?



32

If it does, the conviction is being used to suspend moral consistency. A 
biblical interpretation cannot be granted authority merely because it 
advances a favoured political outcome.

The same problem in ordinary life
These failures need not begin in international politics. They can appear 
when a church funds repeated prophecy events while treating help for 
struggling neighbours as peripheral. They can appear when someone avoids 
repairing a relationship because earthly concerns seem temporary, or treats 
ecological care as pointless because the world will not last.

The practical test is what our interpretation has made easier to neglect. What 
claim of inevitability are we using to avoid a choice?

A church can answer those questions concretely. It can examine its budget, 
its treatment of workers, its response to allegations of harm, its willingness 
to correct false claims and the attention it gives to people outside its own 
community. Accountability becomes real when something can be changed.

Hope deserves to be called Christian when it strengthens that responsibility. 
To test the reading that has weakened it, we must return to the people John 
first addressed and the world they inhabited.
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11 Revelation before the prophetic 
system
Patmos. An island in the Aegean, separated by water from the communities 
John addresses. Revelation begins its account of his situation here, not in the 
streets of a modern capital. John identifies himself as a companion in 
tribulation and endurance. Across the water are the churches named in his 
message. The distance is geographical; the shared responsibility is 
immediate.[1]

The book is meant to be heard. Its opening blessing addresses the person 
who reads aloud and those who listen and keep its words. Before the visions 
become material for a modern prophecy lecture, they belong to this act of 
communication: a message arriving among communities expected to 
respond. Any proposed meaning must explain why these people were 
addressed and what they were meant to do.

They were not all experiencing the same conditions. The messages speak of 
persecution, imprisonment, accommodation, wealth and complacency. It is 
misleading to imagine every church suffering in precisely the same way 
under one empire-wide campaign. The book confronts compromised 
comfort as well as costly witness.

This setting corrects the first displacement we examined: before the 
churches become symbols of later eras, they are communities being called to 
account.

Why write an apocalypse
Revelation combines a letter to churches with prophecy and a visionary 
form we call apocalyptic literature. Its strange images belong to a world of 
scriptural echoes, heavenly disclosure and symbolic portrayals of earthly 
power. Daniel’s beasts, for example, help readers recognise how kingdoms 
can be pictured as monstrous rather than admired as glorious.[2]

The form does more than conceal identities. It enables a writer to redescribe 
the world. What appears splendid from the imperial centre can look 
predatory from the perspective of those it consumes. A throne claiming 
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ultimate allegiance can be exposed by a vision of another throne. Images can 
challenge loyalties that ordinary political description leaves intact.

It is possible that indirect language also offered some protection or excluded 
readers unfamiliar with its scriptural world. But the claim that John 
primarily chose the genre as a secret code enemies could not understand 
goes beyond the evidence. The book expects public hearing, and its final 
instructions say not to seal it. Its principal literary purpose cannot simply be 
assumed to be concealment.[3]

The genre also exposes the cost of turning a vision into a timetable too 
quickly. John’s heavenly summons belongs first to his account of receiving 
a revelation. Treating it as the church’s departure requires an argument 
beyond the visionary scene itself.

Rome, Nero and the limits of identification
John’s vision then brings a different place into view: a splendid city whose 
wealth conceals the lives it consumes. In Revelation 18, merchants mourn 
their lost trade. The cargo moves through luxury goods and household 
necessities until human beings themselves appear among the merchandise. 
The scene teaches the reader where to look. Behind prosperity are bodies. 
Behind the lament for lost business is the question of what that business 
cost.[4]

The city associated with seven mountains and rule over the kings of the 
earth strongly directs attention towards Rome. Babylon names an oppressive 
power through the memory of an earlier oppressor. Its wealth, commerce 
and violence are integral to the portrayal.

The number 666 has a well-known explanation through the numerical value 
of a Hebrew spelling of Nero Caesar. The ancient variant 616 can also be 
related to a variant form of that name. This is significant evidence for a 
Roman imperial horizon. It does not prove that Revelation was written 
during Nero’s lifetime, or settle every detail of the beast imagery.[5]

The date of Revelation remains disputed. A late first-century setting is a 
reasonable working position, while earlier dating has defenders. We should 
therefore avoid saying that John certainly wrote to people then undergoing 
Nero’s persecution. Nero can function as a remembered or symbolically 
returning embodiment of imperial terror in a later setting.
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The interpretive correction is straightforward. Ancient imperial references 
deserve investigation before a reader searches for a modern politician whose 
name can be made to fit a number.

The Lamb and the violence
In Revelation 5, John hears of a conquering Lion and sees a Lamb standing 
as slaughtered. The Lamb is worthy. Revelation 12 describes faithful 
witnesses overcoming through the Lamb’s blood and their testimony, at the 
cost of their lives.[6]

This changes the way victory must be discussed. Faithful witness and costly 
allegiance occupy the centre of the book. Yet Revelation also contains 
terrifying judgement and the warrior imagery of chapter 19. The violence 
cannot honestly be removed by saying that everything really means 
kindness.

Some interpreters understand the warrior through the slain Lamb, including 
the sword proceeding from his mouth. Others see a tension that such a 
reading does not fully resolve. A responsible account acknowledges that 
difficulty. The claim that the two images are wholly incompatible is itself a 
theological judgement, not an uncontested textual fact.

My judgement is that the Lamb and the explicit demands of Christian 
discipleship must govern how believers understand their own conduct. 
Visions of divine judgement do not commission Christians to enact 
vengeance. Those suffering oppression may hear judgement as assurance 
that their suffering matters and that injustice will not rule for ever. That 
pastoral function can coexist with future expectation; it does not require 
treating the visions as reports of modern events.

Finally, the holy city descends and the nations receive healing. Whatever 
questions remain about the judgement scenes, the closing vision is richer 
than evacuation from a worthless earth.[7] The book calls for faithful 
allegiance in the present and imagines the defeat of what destroys life. A 
reading that trains us to welcome destruction while neglecting its victims 
has lost that direction.
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12 Be faithful to the text
Return to the open Bible. The verse is still there. So is the note beneath it. 
The reader must decide which will be permitted to question the other.

Darby did not need to rewrite Revelation’s words to change the questions 
readers brought to them. His distinction between the church and Israel 
helped organise prophecy into separate programmes. Scofield placed a 
related arrangement alongside the biblical text, supported it through notes 
and cross-references, and helped make it a familiar way of reading.

The crucial changes were interpretive. Churches became successive ages. 
John’s summons into a vision became an indication of the church’s removal. 
Daniel’s chronology received an interval containing the church age. Jesus’ 
teaching was classified in a way that could make its direct claim upon 
Christian life seem secondary, even though Scofield retained moral 
application.

Each move required an argument. Repetition and familiarity could make the 
argument disappear from view, leaving the conclusion to sound like 
Scripture itself.

The framework must therefore be examined rather than assumed. Its ethical 
consequences make that examination urgent.

Reading without surrendering judgement
Begin with the passage’s actual communication. Who is speaking? To 
whom? What problem is being addressed? What response is requested? In 
Revelation, these questions keep the churches and their responsibilities in 
view.

Then ask what kind of writing you are reading. A beast in a vision is not 
handled in the same way as the name of a city in an address. Symbolic 
language still has meaning, but meaning must be sought through the book’s 
scriptural echoes and historical setting rather than supplied by whichever 
current event attracts attention.

Next, make the interpretive steps visible. If a note identifies John’s ascent 
with a rapture, ask what establishes the identification. If a chronological gap 
is proposed, ask where the passage supports it. If an application to our world 
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is offered, distinguish that application from a claim about what John 
originally predicted.

Keep the difficult evidence. Do not remove the urgency of soon and near to 
protect a distant timetable. Do not remove the judgement scenes to make 
Revelation uncomplicated. Do not remove Scofield’s qualifications to make 
criticism easier. Faithfulness requires accepting the evidence that makes our 
preferred account less tidy.

The responsibility of the reader
Interpretation is not only an intellectual exercise. It directs attention and can 
authorise conduct. We should ask what our reading leads us to notice, what 
it encourages us to excuse and whose experience it makes easier to 
overlook.

If our expectation of the end leaves us unwilling to feed a neighbour, we 
have not discovered a deeper spirituality. We have found an excuse. If our 
confidence in prophecy makes us indifferent to the suffering of people 
assigned an unfavourable role, our interpretation requires correction. If we 
announce predictions but refuse to acknowledge failure, the problem 
includes our own honesty.

The answer is practical. Attend to suffering before using it as evidence for a 
theory. Examine decisions before calling their consequences inevitable. 
Give time and resources to people whose needs are present. Repair harm for 
which you are responsible. Require teachers, including this writer, to show 
their work and correct their claims.

We can begin these actions without solving every image. The churches’ 
obligations are already before us.

The conclusion
The danger of Darby’s legacy is a redirected gospel: attention can move 
from faithful witness to prophetic position, from responsibility to escape, 
and from the needs of neighbours to the role they supposedly play in the 
end. Scofield’s reference system helped give that redirection a durable, 
accessible form.

We should resist it by reading more carefully. The text must be allowed to 
challenge the system, including the system this book prefers. An explanation 
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earns authority through evidence and responsible reasoning; it does not 
acquire authority by being printed beside a verse or delivered with 
conviction.

Revelation does not give us permission to abandon the world’s suffering. Its 
churches are called to fidelity in the midst of it. Whatever hope we retain for 
the future must be held in a way that makes us more truthful, more 
compassionate and more accountable now.

We must be careful how we read so that we remain true to the text. That 
care is part of our responsibility to the people whose lives our theology 
touches.

Where have I mistaken inherited interpretations for Scripture itself, and 
what must change in the way I love my neighbours, respond to injustice and 
take responsibility for the world I share?



39

Appendix A A guide to testing the 
interpretation
The italicised passages below quote C. I. Scofield’s 1917 notes, not the 
biblical text. Longer notes are excerpted; […] marks an omission. 
Paragraphing and biblical reference notation have been standardised for 
readability. Read the full notes at the sources given, then test their claims 
against the passages. The quotations are reproduced for examination, not 
endorsement.

Seven churches or seven ages
Scofield, Revelation 1:20 — excerpts

The messages to the seven churches have a fourfold application: (1) 
Local, to the churches actually addressed; (2) Admonitory, to all 
churches in all time as tests by which they may discern their true 
spiritual state in the sight of God; (3) Personal, in the exhortations to 
him "that hath an ear," and in the promise "to him that overcometh"; 
and (4) Prophetic, as disclosing seven phases of the spiritual history of 
the church from, say, A.D. 96 to the end.

[…] Ephesus gives the general state at the date of the writing; Smyrna, 
the period of the great persecutions; Pergamos, the church settled 
down in the world, "where Satan's throne is," after the conversion of 
Constantine, say A.D. 316. Thyatira is the Papacy, developed out of the 
Pergamos state: Balaamism (worldliness) and Nicolaitanism (priestly 
assumption) having conquered. […]

Sardis is the Protestant Reformation, whose works were not "fulfilled." 
Philadelphia is whatever bears clear testimony to the Word and the 
Name in the time of self-satisfied profession represented by Laodicea.

Source: C. I. Scofield, Reference Notes (1917), Revelation 1:20. 
https://sacred-texts.com/bib/cmt/sco/rev001.htm

Read Revelation 1–3, then Scofield’s 1917 note on 1:20. Identify what the 
messages say about their named recipients. Next identify the historical eras 
supplied by the note. Ask what evidence establishes the second sequence, 
and whether its conditions could coexist. Keep Scofield’s acknowledgement 
of local, personal and general church application in view.
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John’s summons or the church’s removal
Scofield, Revelation 4:1 — note on “Come up hither”

This call seems clearly to indicate the fulfilment of (1 Thessalonians 
4:14–17). The word "church" does not again occur in the Revelation 
till all is fulfilled.

Source: C. I. Scofield, Reference Notes (1917), Revelation 4:1. 
https://sacred-texts.com/bib/cmt/sco/rev004.htm

Read Revelation 4:1–2 beside 1 Thessalonians 4:13–18. Identify who 
receives the summons in Revelation and what concern Paul addresses in 
Thessalonians. State the proposed connection as an inference, then ask what 
supports it. Do not make the shared language of ascent carry an entire 
chronology without argument.

A continuous sequence or an interrupted chronology
Scofield, Daniel 9:24 — excerpts from the note on “Seventy weeks”

When the Church-age will end, and the seventieth week begin, is 
nowhere revealed. Its duration can be but seven years. To make it more 
violates the principle of interpretation already confirmed by fulfilment.

[…] Between the sixty-ninth week, after which Messiah was cut off, and 
the seventieth week, within which the "little horn" of Daniel 7. will run 
his awful course, intervenes this entire Church-age.

Source: C. I. Scofield, Reference Notes (1917), Daniel 9:24. 
https://sacred-texts.com/bib/cmt/sco/dan009.htm

Read Daniel 9:24–27 and Scofield’s note on the seventy weeks. Locate the 
proposed interval between the final two weeks. Ask whether the passage 
independently establishes the interval and its contents. Acknowledge the 
difficulties of Daniel’s language whichever interpretation you prefer.
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Kingdom classification and present obedience
Scofield, Matthew 5:2 — excerpts

For these reasons, the Sermon on the Mount in its primary application 
gives neither the privilege nor the duty of the Church. These are found 
in the Epistles. […]

(2) But there is a beautiful moral application to the Christian. It always 
remains true that the poor in spirit, rather than the proud, are blessed, 
and those who mourn because of their sins, and who are meek in the 
consciousness of them, will hunger and thirst after righteousness, and 
hungering, will be filled. The merciful are "blessed," the pure in heart 
do "see God." These principles fundamentally reappear in the teaching 
of the Epistles.

Source: C. I. Scofield, Reference Notes (1917), Matthew 5:2. 
https://sacred-texts.com/bib/cmt/sco/mat005.htm

Read Matthew 5–7 with Matthew 28:18–20 and Romans 12. Then read the 
whole of Scofield’s note on Matthew 5:2. Retain both his primary 
classification and his moral application. Ask whether the teaching you have 
received preserves the force of the commands or uses the classification to 
avoid them.

An ancient imperial world and modern application
Read Revelation 13, 17 and 18 together. Observe the relationships between 
power, allegiance, commerce and violence. Begin with the ancient setting 
before proposing modern correspondences. Explain whether a contemporary 
example is an application of a pattern or a claim that John predicted one 
identifiable event.

The Lamb and judgement
Read Revelation 5, 12:10–12 and 19:11–21. Identify what the visions depict 
and what believers are explicitly told to do. Do not hide the violence, but do 
not infer a human commission to violence from an image of divine action. 
State clearly where your theological judgement enters the reading.
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An accountable response
Choose one concrete practice to examine: spending, employment, treatment 
of an opponent, correction of a false claim, or care for someone whose 
suffering you have overlooked. Explain the connection to the passage you 
have read. Decide what can change, who is responsible and when the 
decision will be reviewed. A discussion of interpretation should leave room 
for an observable response.
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Appendix B The historical sequence
1800: John Nelson Darby is born in London. His education and early 
ministry subsequently take him to Ireland.

1820s: Darby enters Church of Ireland ministry after legal training. His 
concerns about the church’s identity develop in the setting from which the 
early Brethren movement emerges.

Early 1830s: Powerscourt hosts prophetic discussions. Darby’s 1832 
correspondence documents his involvement in discussion of Daniel and 
Revelation. This is evidence of a developing network, not a certificate of the 
entire system’s birth.

1843: Cyrus Ingerson Scofield is born in Michigan.

1848: The Brethren division associated with Darby contributes to the 
distinction between Exclusive and Open Brethren.

1867: Darby’s English New Testament is published. A revision follows in 
1871.

1879: Scofield’s religious conversion is conventionally dated to this year. 
James H. Brookes becomes an important teacher in his subsequent 
development.

1882: Darby dies. Scofield begins his Dallas ministry in the early 1880s; 
biographical accounts vary between 1882 and 1883 for the beginning of that 
appointment.

1890: The complete Darby Bible in English appears posthumously.

1895: Scofield moves to Northfield, Massachusetts, in Moody’s ministry 
setting.

1901: Gaebelein’s retrospective account places a formative conversation 
about the reference Bible at Sea Cliff in this year.

1909: Oxford University Press publishes the Scofield Reference Bible, using 
the King James Version with an interpretive apparatus.

1914: Scofield participates in founding the Philadelphia School of the Bible.

1917: The revised Scofield Reference Bible appears. Its notes are the edition 
examined in this book.
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1921: Scofield dies.

1924: Lewis Sperry Chafer, who studied under Scofield, opens the school 
now known as Dallas Theological Seminary.

1970: Hal Lindsey and Carole C. Carlson’s The Late Great Planet Earth is 
published.

1995: Tim LaHaye and Jerry B. Jenkins’s Left Behind series begins.

These dates locate people, publications and institutions. They do not 
establish that every later teacher repeated the earlier system unchanged. 
Sources and qualifications appear in the chapter notes.
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Notes and sources
Biblical references identify the principal evidence for the textual argument. Unless marked as 
a quotation, the manuscript paraphrases biblical passages. Historical sources are 
distinguished from the author’s interpretation and ethical judgement. Short descriptions of 
places establish setting; illustrative modern scenes are identified as such. No dialogue or 
private thoughts have been reconstructed.

Chapter 1 The interpretation beside the text
1. British and Foreign Bible Society, description of Darby’s Translation 1890, hosted by 
YouVersion, https://www.bible.com/versions/478. The English New Testament appeared in 
1867, with a revision in 1871; the complete English Bible appeared in 1890. See also the 
introductory notices and prefaces at https://ccel.org/bible/jnd/darby.htm. Textual and 
linguistic notes should not be conflated with Scofield’s later prophetic apparatus.

2. Oxford University Press, “The Scofield Reference Bible: a centenary”, 2017, https://blog.
oup.com/2017/04/scofield-reference-bible-centenary/. The dates and publishing form are used 
here, not the publisher’s assessment as proof of theological correctness.

3. C. I. Scofield, Reference Notes, 1917, notes on Revelation 1:19–20 and 4:1, https://sacred-
texts.com/bib/cmt/sco/rev001.htm and https://sacred-texts.com/bib/cmt/sco/rev004.htm. 
Chapters 6 and 7 examine the interpretive steps rather than treating all subsequent readers as 
identical.

Chapter 2 Darby and the search for the true church
1. “John Nelson Darby”, historical biography from Chief Men Among the Brethren, 
reproduced by Brethren Archive, https://www.brethrenarchive.org/people/john-nelson-darby/; 
BFBS translation description, https://www.bible.com/versions/478. These accounts differ on 
some details of chronology, including graduation. This chapter avoids unnecessary precision 
where accounts vary. The Brethren biography is sympathetic testimony, not an independent 
evaluation of Darby’s theology.

2. Brethren Archive, “John Nelson Darby”, cited above. The names identify relationships 
within the early movement; they do not imply agreement across all later controversies.

3. Darby, letter completed at Granard, 15 October 1832, and editorially appended account of 
Powerscourt discussions, https://www.stempublishing.com/authors/darby/letters/51002E.
html. The attribution of the appended report is qualified by its editor. Darby’s letter itself 
provides evidence of his participation and pastoral concerns.

4. University of Manchester Library, description of Darby and Brethren material, https://
www.library.manchester.ac.uk/rylands/special-collections/a-to-z/detail/?g2scSubmit=Go&
keyword=latin&mms_id=992983876606601631. See also the library’s Christian Brethren 
collections overview, https://www.library.manchester.ac.uk/rylands/special-collections/
subject-areas/christian-brethren-collections/.

https://www.library.manchester.ac.uk/rylands/special-collections/subject-areas/christian-brethren-collections/
https://www.library.manchester.ac.uk/rylands/special-collections/subject-areas/christian-brethren-collections/
https://www.library.manchester.ac.uk/rylands/special-collections/a-to-z/detail/?g2scSubmit=Go&keyword=latin&mms_id=992983876606601631
https://www.library.manchester.ac.uk/rylands/special-collections/a-to-z/detail/?g2scSubmit=Go&keyword=latin&mms_id=992983876606601631
https://www.library.manchester.ac.uk/rylands/special-collections/a-to-z/detail/?g2scSubmit=Go&keyword=latin&mms_id=992983876606601631
https://www.stempublishing.com/authors/darby/letters/51002E.html
https://www.stempublishing.com/authors/darby/letters/51002E.html
https://www.bible.com/versions/478
https://www.brethrenarchive.org/people/john-nelson-darby/
https://sacred-texts.com/bib/cmt/sco/rev004.htm
https://sacred-texts.com/bib/cmt/sco/rev001.htm
https://sacred-texts.com/bib/cmt/sco/rev001.htm
https://blog.oup.com/2017/04/scofield-reference-bible-centenary/
https://blog.oup.com/2017/04/scofield-reference-bible-centenary/
https://ccel.org/bible/jnd/darby.htm
https://www.bible.com/versions/478
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5. Darby, “Reflections upon the Prophetic Inquiry and the Views Advanced in It”, 1829, 
https://www.stempublishing.com/authors/darby/PROPHET/02001E.html. His stated concern 
for holiness and the effect of prophecy on life complicates any claim that speculation was his 
sole intention.

6. Powerscourt Estate, “Powerscourt House and Gardens”, https://powerscourt.com/history/
powerscourt-house-and-gardens/; National Inventory of Architectural Heritage, Powerscourt 
House, https://www.buildingsofireland.ie/buildings-search/building/16400717/powerscourt-
house-powerscourt-demesne-enniskerry-co-wicklow. The architectural description refers to 
the historical house; today’s gardens largely reflect later development. No meeting’s weather, 
seating or dialogue has been reconstructed.

Chapter 3 Dividing the biblical story
1. Darby, “The Rapture of the Saints and the Character of the Jewish Remnant”, Collected 
Writings, volume 11, https://www.stempublishing.com/authors/darby/PROPHET/11007E.
html. The opening discussion distinguishes the church’s calling, the remnant and the rapture 
before tribulation, while maintaining a common ground of salvation. The criticism of 
circularity and displaced attention is this book’s assessment of the interpretive method.

2. Justin Martyr, Dialogue with Trypho 80–81, https://www.newadvent.org/fathers/01286.
htm; Augustine, City of God 20.7–9, https://www.newadvent.org/fathers/120120.htm. These 
sources establish the antiquity and diversity of Christian millennial interpretation, not a direct 
line from either writer to Darby.

Chapter 4 Scofield and the people who carried the system
1. Clinton P. Hartmann, “Scofield, Cyrus Ingerson”, Handbook of Texas, Texas State 
Historical Association, https://www.tshaonline.org/handbook/entries/scofield-cyrus-ingerson; 
Dallas Theological Seminary Library, “C. I. Scofield Papers”, https://library.dts.edu/Pages/
TL/Special/scofield.shtml. Accounts give 1882 or 1883 for the beginning of the Dallas 
pastorate; “early 1880s” avoids imposing false precision.

2. Arno C. Gaebelein, The History of the Scofield Reference Bible, 1943, https://
bibletruthpublishers.com/the-history-of-the-scofield-reference-bible/a-c-gaebelein/lbd6261. 
The memoir supplies Brookes, Niagara, Sea Cliff and the named supporters. It is a 
participant’s retrospective testimony; it does not independently audit every transaction or 
prove the absence of every other connection.

3. Scofield’s 1902 foreword to Gaebelein’s Harmony of the Prophetic Word, reproduced in 
Gaebelein’s history, cited above. This is a primary statement of Scofield’s approach to 
assembling prophetic material. He also expressly commends personal Bible study; the 
argument here concerns method, not a claim that he intended to replace Scripture.

4. Oxford University Press, “The Scofield Reference Bible: a centenary”, https://blog.oup.
com/2017/04/scofield-reference-bible-centenary/. The account of how a reference format can 
influence reading is an analysis of the format, not a survey measuring readers’ responses.

5. DTS Library, “C. I. Scofield Papers”, cited in note 1. The educational and conference 
connections establish channels of activity rather than an exclusively prophetic purpose for 
every institution.

https://blog.oup.com/2017/04/scofield-reference-bible-centenary/
https://blog.oup.com/2017/04/scofield-reference-bible-centenary/
https://bibletruthpublishers.com/the-history-of-the-scofield-reference-bible/a-c-gaebelein/lbd6261
https://bibletruthpublishers.com/the-history-of-the-scofield-reference-bible/a-c-gaebelein/lbd6261
https://library.dts.edu/Pages/TL/Special/scofield.shtml
https://library.dts.edu/Pages/TL/Special/scofield.shtml
https://www.tshaonline.org/handbook/entries/scofield-cyrus-ingerson
https://www.newadvent.org/fathers/120120.htm
https://www.newadvent.org/fathers/01286.htm
https://www.newadvent.org/fathers/01286.htm
https://www.stempublishing.com/authors/darby/PROPHET/11007E.html
https://www.stempublishing.com/authors/darby/PROPHET/11007E.html
https://www.buildingsofireland.ie/buildings-search/building/16400717/powerscourt-house-powerscourt-demesne-enniskerry-co-wicklow
https://www.buildingsofireland.ie/buildings-search/building/16400717/powerscourt-house-powerscourt-demesne-enniskerry-co-wicklow
https://powerscourt.com/history/powerscourt-house-and-gardens/
https://powerscourt.com/history/powerscourt-house-and-gardens/
https://www.stempublishing.com/authors/darby/PROPHET/02001E.html
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6. DTS Library, “History of Dallas Theological Seminary”, https://library.dts.edu/Pages/TL/
Special/80th.shtml. Chafer studied under Scofield and founded the school in 1924. It initially 
bore the name Evangelical Theological College; the present name came later.

7. Town of Northfield, Massachusetts, “Discover Northfield”, https://www.northfieldma.gov/
101/Discover-Northfield. The geographical description does not reconstruct Scofield’s 
personal view or movements on a particular day.

Chapter 5 When the notes direct the reading
1. The 1917 Scofield notes used here are reproduced at Sacred Texts. The particular notes are 
identified in the following chapters. This edition is not treated as interchangeable with later 
revised editions or contemporary dispensational scholarship.

2. Michael J. McClymond, “Through a Gloss Darkly: Biblical Annotations and Theological 
Interpretation in Modern Catholic and Protestant English-Language Bibles”, Theological 
Studies 67, no. 3 (2006): 477–497, especially 478–480, 491–493 and 495–497. https://doi.
org/10.1177/004056390606700301. Full article consulted at https://theologicalstudies.net/wp-
content/uploads/2022/08/67.3.1.pdf. His report of readers confusing annotations with biblical 
wording is an illustrative observation, not a representative survey.

3. Oxford University Press Bible editorial team, “The centenary of The Scofield Reference 
Bible”, 5 April 2017, https://blog.oup.com/2017/04/scofield-reference-bible-centenary/. Used 
for the edition’s chain references, introductions and placement of explanations, not as proof 
that readers universally accepted its interpretations.

4. Brian Stanley, “The Bible in Global and North American History”, The Journal of 
Ecclesiastical History 77, no. 3 (2026): 635–645, published online 11 September 2025, https:/
/doi.org/10.1017/S002204692510122X. Stanley reviews Donald H. Akenson’s The 
Americanization of the Apocalypse (2023), discusses the visual framework of Scofield’s 
edition, and qualifies the stronger claim about explicit divine authority. The account in this 
chapter distinguishes a plausible interpretive mechanism from an experimentally established 
effect on all readers.

Chapter 6 Moving the churches out of the way
1. Scofield, 1917, Revelation 1:19–20, https://sacred-texts.com/bib/cmt/sco/rev001.htm. The 
note lists local, admonitory, personal and prophetic applications. The critique retains the first 
three while questioning the argument for successive eras.

2. Scofield, 1917, Revelation 4:1, https://sacred-texts.com/bib/cmt/sco/rev004.htm. Compare 
Revelation 4:1–2; 13:7; 14:12; 1 Thessalonians 4:13–18. The note’s connection is an 
interpretive identification, not an explicit collective rapture in John’s narrative.

3. Revelation 1:1–4, 11; 22:6–10, 16. The book’s address to churches and its commands 
concerning hearing and keeping provide the basis for the argument about original relevance.

Chapter 7 Stopping the prophetic clock
1. Scofield, 1917, Daniel 9:24–27, https://sacred-texts.com/bib/cmt/sco/dan009.htm. The note 
locates the church age between the sixty-ninth and seventieth weeks and coordinates the final 

https://sacred-texts.com/bib/cmt/sco/dan009.htm
https://sacred-texts.com/bib/cmt/sco/rev004.htm
https://sacred-texts.com/bib/cmt/sco/rev001.htm
https://www.northfieldma.gov/101/Discover-Northfield
https://www.northfieldma.gov/101/Discover-Northfield
https://library.dts.edu/Pages/TL/Special/80th.shtml
https://library.dts.edu/Pages/TL/Special/80th.shtml
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crisis with other passages. The presence of the proposed gap and the adequacy of its 
justification are separate questions.

2. 1 Thessalonians 4:9–18; 5:11–15. The distinction between the gathering explicitly 
described and its proposed timing relative to Revelation is central to this chapter.

3. Revelation 1:1–3; 22:6–10; compare Daniel 12:4, 9. The urgency and the instruction not to 
seal the book are textual observations. The extent and timing of fulfilment remain interpretive 
questions.

Chapter 8 Putting Jesus in another compartment
1. Scofield, 1917, Matthew 5:2, https://sacred-texts.com/bib/cmt/sco/mat005.htm. His note 
gives the sermon a primary kingdom classification while expressly maintaining moral 
application to Christians. The chapter criticises a hierarchy and its possible use; it does not 
attribute a complete rejection of Christian application to Scofield.

2. Matthew 5–7; 28:18–20; Romans 12:9–21; 1 Thessalonians 5:11–15. The continuity of 
ethical demands is an argument from these passages, not a claim that every biblical 
instruction has an identical historical function.

3. Luke 10:25–37; Revelation 2:1–5, 18–19; 3:14–22. The contemporary congregational 
example is hypothetical and is used to expose an invalid moral inference, not to establish the 
frequency of a behaviour.

Chapter 9 From a system to the headlines
1. Hal Lindsey with Carole C. Carlson, The Late Great Planet Earth, Zondervan, 1970; 
bibliographic record, https://search.worldcat.org/title/late-great-planet-earth/oclc/000086624. 
Tim LaHaye and Jerry B. Jenkins, Left Behind, Tyndale, 1995; publisher history, https://
www.tyndale.com/stories/month-tyndale-history-september-edition. Publication dates locate 
these works historically; they do not prove identical views among their authors and Darby.

2. Tyndale, Left Behind, publisher description, https://www.tyndale.com/p/left-behind/
9781414334905. The description supports the fictional rapture-and-tribulation setting. The 
effects of familiarity and narrative are interpretive analysis, not a quantified claim about 
reader behaviour.

3. Darby, “Reflections upon the Prophetic Inquiry”, https://www.stempublishing.com/
authors/darby/PROPHET/02001E.html. The chapter distinguishes readiness, identification of 
events and date-setting; these should not be treated as synonyms.

Chapter 10 When expectation becomes an excuse
1. Revelation 18, especially verses 4, 11–13 and 24. The accountability argument follows the 
chapter’s portrayal of commerce, participation in sin and bloodshed. The examples of 
contemporary neglect are possibilities, not prevalence estimates or claims of a mechanically 
determined effect.

2. Gaebelein’s historical testimony is identified in Chapter 4, note 2. No claim of concealed 
political sponsorship is made here. The discussion of Israel and Palestine is an ethical test of 

https://www.stempublishing.com/authors/darby/PROPHET/02001E.html
https://www.stempublishing.com/authors/darby/PROPHET/02001E.html
https://www.tyndale.com/p/left-behind/9781414334905
https://www.tyndale.com/p/left-behind/9781414334905
https://www.tyndale.com/stories/month-tyndale-history-september-edition
https://www.tyndale.com/stories/month-tyndale-history-september-edition
https://search.worldcat.org/title/late-great-planet-earth/oclc/000086624
https://sacred-texts.com/bib/cmt/sco/mat005.htm
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consistent treatment, not a comprehensive historical or legal account of the conflict. 
Distinguish Jewish people, Judaism, the modern state of Israel, its governments, Zionist 
movements and Christian theological projects; these are not interchangeable categories.

Chapter 11 Revelation before the prophetic system
1. Revelation 1:1–11 and chapters 2–3. Patmos and the named recipients are explicit in the 
text. The opening blessing distinguishes the reader from the hearers. Their circumstances are 
described through John’s presentation, not independent testimony from every community.

2. Daniel 7:1–8, 17, 23; Revelation 13:1–2. The political use of beast imagery is supported by 
Daniel’s own explanations. The account of apocalyptic literature here describes the features 
relevant to Revelation, not a claim that every ancient apocalypse served one identical 
purpose.

3. Revelation 1:3; 22:10. These passages support public hearing and the instruction not to 
seal the book. They do not prove that indirect language offered no protection; they limit the 
claim that secret communication was the principal explanation for the genre.

4. Revelation 17:9, 18; 18:11–13, 24. The Roman identification is an interpretation of the 
combined historical and literary clues. The cargo scene is described from the vision, not 
presented as an eyewitness report of one specific Roman harbour.

5. P. J. Williams, “P115 and the Number of the Beast”, Tyndale Bulletin 58, no. 1 (2007): 
151–153, https://doi.org/10.53751/001c.29233. The 616 variant does not uniquely establish 
Nero. For the traditional late-date evidence, see Irenaeus, Against Heresies 5.30.3, https://
www.newadvent.org/fathers/0103530.htm. For an early-date argument, see Gonzalo Rojas-
Flores, “The Book of Revelation and the First Years of Nero’s Reign”, Biblica 85 (2004): 
375–392. Nero’s continuing reputation is attested in Suetonius, Nero 57, https://penelope.
uchicago.edu/Thayer/E/Roman/Texts/Suetonius/12Caesars/Nero*.html. None of these 
considerations by itself settles every dating question.

6. Revelation 5:5–10; 12:10–12; 19:11–21. Giving ethical priority to the Lamb and the 
explicit instructions for discipleship is the author’s theological judgement. It does not make 
the violence of the other passages disappear or establish consensus among interpreters.

7. Revelation 21:1–5; 22:1–2. The descending city and healing are features of the closing 
vision. They do not by themselves settle the relationship of final judgement to universal 
salvation.

Chapter 12 Be faithful to the text
The conclusion draws together the primary notes examined in Chapters 6–8 and the biblical 
passages discussed in Chapter 11. Its claims about faithful conduct are normative theological 
judgements. It makes no statistical claim that all followers of Darby or Scofield behave alike, 
and it invites the same scrutiny of its own interpretive choices that it requires of theirs.

https://penelope.uchicago.edu/Thayer/E/Roman/Texts/Suetonius/12Caesars/Nero*.html
https://penelope.uchicago.edu/Thayer/E/Roman/Texts/Suetonius/12Caesars/Nero*.html
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